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Abstract

Symbols, one of the three forms of figurative language, ptayeial role in human life as they expand and deepen
knowledge while igniting the imagination. Given their sigrfice, symbols find extensive employment throughout the
Christian Scriptures, known as the Bible, the most widely taget book globally. This study aimed to identify theioas
types of symbols, ideologies, and strategies employadirslating religious verbal symbols from English as the sourc
language into Balinese, the target language. The datadifiize¢his study is sourced from Jay Green's Literal Trdinsla
as the source language and Cakepan Suci as the target langhiagstudy employed a textual analysis approach,
examining words and phrases carrying symbolic meanings while draporgtranslation theory concerning ideology and
translation strategies. The analysis of ideological aspieatss upon the theoretical perspectives presented by Bassnett,
Lefevere, Nord, Yan, and Venuti. Additionally, in termstianslation strategy, symbols were analyzed accordirgeto
taxonomy formulated from the theory of translation procedpreposed by Newmark and Molina, and Albir by utilizing
Vinay and Dalbernet's line of thought. The findings of this itigation reveal that the rendition of religious verbal symbols
from the source language to Balinese, the target languagengrently employs oblique/free translation techniques. This
finding suggests that the translator's adopted ideology aligmshegitconcept of domestication.

Keywords. Balinese Language; TranslatidrReligius Verbal Symbols

1. Introduction

Translation can be defined as the process of congentords or text from one language to another. However, the
translation process is far more complicated than thisggbktfarward definition suggests. According to Bassnett (2002),
translation entails more than a mere substitution oflgdt is a multifaceted process that encompassesnipstructural
aspects but also considerations of meaning. SimilBriglin (1976) highlights that translation extends beyond thiacel
level of transferring or altering meaning between langudgjeacompasses a deeper dimension, involving the traofsfer
ideas and thoughts. Similar viewpoints are echoed by ditiguists, including Nida (1964), who posits that translation
strives to achieve the nearest natural equivalendeeaddurce-language message, prioritizing both meaning dad&hyjs
process of transferring language involves the applicatiommdus methods by translators to convey meaning accyratel
Consequently, translators must fully understand the suafageinderlying meaning of the source text before embarking on
the translation process. Neglecting this crucial undedstgncan result in distorted translations that deviabenfthe
original intent.

In addition to its inherent complexity, translating religiowsrds and expressions presents one of the most
significant challenges for translators. According tollfhns and Chesterman (2002), the primary research inquiries
surrounding religious texts revolve around the vast tempmiclicultural divide between the societies for whiclsahexts
were originally written and the societies to which they being translated. They particularly highlighted thigue case of
the Bible as a sacred text, wherein each word is di¢dnoly. This context requires a wofo-word translation approach.
However, they also highlighted that the Bible serves @slafor missionizing, requiring a target-culture-centeapgroach
to convey its message effectively.

The translation of religious texts, notably the Biblesgsoa particular challenge due to the presence of figurative
language, specifically symbolism. The inclusion of symlilthese texts carries profound significance. Symbslena of
the three types of figurative language, play a vital nelaiman existence by expanding knowledge, delving deeper into
understanding, and igniting the imagination. Moreover,s§mabolic language used in sacred texts serves to unlock the
realms of the human inner spirit, establishing an affinity whe highest facets of reality. The language of syisinois
intended to establish an enduring affinity between humamty the divine, specifically with God. Moreover, tratisth
religious texts, particularly those containing symboliarsats, encounters a challenge known as the literabtdicty
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phenomenon. This challenge has persisted for Biblicaslaaons since the era of the Roman Empire and contiiouies

relevant today. For example, translating the Book of Rejesl by Bratcher and Hatton (1993) highlighted the preseic
two conflicting considerations. Translators are camfed with deciding whether to adhere strictly to aditéranslation of
the symbolic text or to interpret it in a way that mekesspecific needs and understanding of the target aedienc

In his article on the Sociolinguistics of Translating @ainal Religious Texts, Nida (2001) reveals that as oktite
of 1992, at least one Bible had been translated and publishen impressive 2,009 languages. These translations span
various language families and cultures of as much as 9@mieof the global population. One notable example is the
translation of the Bible into the Balinese languagejentaken by the Indonesian Bible Society under the title "Cakepa
Suci." This Balinese version of the Bible has found wpdesd usage among approximately 12,000 members of the
Protestant Christian Church in Bali. The Balinese varsibthe Bible, Cakepan Suci, was initially published im{pi
2016, consisting of both the Old and New Testaments (Cak&pein 2016). However, it is worth noting that an online
translation version was available as early as 1990 butlwaed to the New Testament only. Unlike other Bibl
translations that explicitly express the translator'sladgo whether it be foreignization or domestication, Bedinese
version does not provide a specific explanation regartimgdeology employed in the translation process.

Numerous studies have focused on religious words and expresgidgransiation, demonstrating that translating
religious texts is considerably more complicated than laing contemporary secular texts. This complexity arfeem a
combination of linguistic and religious-cultural factofNida, 2007). One significant challenge lies in the deleabdf
translation ideology and strategies. Some translatarsligfous texts favor a direct or literal translation raggh, as they
believe that within religious texts, there exist multifdgers of meaning hidden behind the words. Neverthelesse are
translators who lean towards employing oblique or fraestation methods, as they have found that literal lathmss of
religious texts often prove unsuccessful. For instancetr8iko (2019) conducted an analysis on the application afuabl
translation techniques in translating religious texts, speltifitecusing on the handbook series on the revelatiaiobm.

In this casehe finds 73 data that applies the technique of adjustment offgrédida (1964). Alteration technique is
in the first position which is followed by addition technigu¢he second position and the lassubtraction technique.

Another study exploring the preference for translationladgoand techniques is conducted by Al-Debyan (2008),
who examines a corpus of six Arabic novels. The findingdy that the most successful translations are thosethploy
foreignizing translation strategies. Similarly, Abdelfig2020) provides evidence from the translation of religioosds
and expressions in Naguib Mahfouz's Sugar, demonstratiag among the three major strategies - foreignizing,
domesticating, and a combination of both - the foreiggiztrategy emerges as the most frequently employedgstiiate
translating religious words or expressions. The peefeg for foreignizing or domesticating translation stratagiesligious
texts may vary depending on the particular context and thsldtar's approach. Baawaidhan (2016) researched Watson's
translation of "Musid wa Musida" and found that Watson emplal@mestication strategies in translating both religious
references and cultural expressions. This finding cststraith the emphasis on oblique or free translati@mtqmures
highlighted by Sujatmiko's study, which indicates their d@nte in the translation of religious texts. These riliffe
approaches may stem from the specific goals, targetraugdiend translator's interpretation of the source text.

Basedon the phenomenonf translation, especially the translatiof religious words which is rich in figurative
expressions, this study is aimed at identifying the ideolagidsstrategies for translating religious verbal symbols the
source language whiégaEnglish into the target languameBalinese. Andrefering to the dichotomy of translatiespecially
the translation of the Bible whidh always constrainedt two opposite poles, the ultimate g@dithis studyisto determine
whether the translators have relied on foreignizing oredticating strategies. In this regard, the significandkisfstudy is
to find out the ideology and strategy for translating thénBse Bible, which is currently widely used especidlly
Christiansin Bali butit is not yet known specifically whether translators preferutilizing domesticatioror forenization
translation strategies.

2. Research Method

This study is conducted by utilizing qualitative method in Witee data is explained descriptively according to the
characteristics and the nature of the data. The apgpoosers emerging questions and procedures, collectingatatlyzing
the data inductively from particular to general themes, raaking interpretations of the meaning of the data s@eé8,
2009). The source of the data in this study was the treomsaft symbolic wordsor expressions which were specifically
taken from the last book of the Bible namely the booRefelation. There are 133 symbolic expressions obtdiased on
the classification made by (Conner, 1982) in his book Intergrdire Symbols and Types.The source language (SL) was
taken from The Jay Green’s Literal Transaltion (Green, 1985) and the target languabewi@s taken from Cakepan Suci
(Cakepan Suci, 2016) which is tBelinese Version of the Bible. The Jay Green’s Literal Translation which is also known
as the Literal Translation of the Holy Bible (LITV) idranslation of the Bible by Jay P. Green, Sr. It viiss published in
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1985. It takes a literal formal equivalence apprdadhanslation. The Maroretic Teid usedasthe Hebrew basis for the Old
Testament and the Textus Receptusisedasthe Greek basifor the New Testament. This version wa®senasthe
source language because the tfthe scriptures is translated directly from the origlaabuage, namely Hebrew for the
Old Testament and Greek for the New Testament.

The method of collecting data is observation method wivch applied by oserving thoughly the SL religious terms
in this case words or phrases that contain symbolic mgsrédnd their translations in TL. The observation ntethas
implemented by note-taking technique to collect thevegledata. The collected data was analyzed by utilizinglation
theory relatedo ideology and translation strategies. In associatioh thi¢ ideology, analysis refers to the theoreticavsi
put forward by (Bassnett, S and Lefevere, 1992), Nor(Venuti, 2000). Meanwhile, in terms of translation strateg
symbols were analyzed according to the taxonomy fornullfxtan the theory of translation procedures proposed by
(Newmark, 1988) and (Molina, L and Albir, 200y utilizing Vinay and Dalbernet's line of thought (Ven@000). The
taxonomy is as follows:

Table 1. Taxonomy of Translation Strategies Proposed byréekvandMolina and Albir Based on the Vinay and
Dalbernet’s Line of Thought

Translation Method
Procedures/Techniqué Translation Procedures/Techniqué Translation
Direct /Literal Oblique/Free
Borrowing (Pure and Naturalized) Transposition
Calque Modulation
3. Literal Established Equivalence
Amplification
Reduction
Linguistic Amplification
Linguistic Compression
Generalization
. Particularization
10. Compensation
11. Discursive Creation
12. Description
13.  Substitution

N e

CoNoOhwWNE

14. Variation
15. Adaptation
16. Note

According to (Sudaryanto, 1988), there are two metho@sesknting the analyzed data, namely formal and informal
methods. The former refers to the method of presentiaganalyzed data by means of symbols, diagrams, figanes,
tables, while the latter refers to the way of presgntlata by using words to describe findings. The informethod was
appliedto present the analyzed datghis study by using descriptigntences.

3. Result and Discussion
a. Result

Bible translation using a dynamic/functional method aserdiruation of the formal methad inseparable from the
global phenomenoin the worldof Christian Bible translations which always places tetion at two different poles, namely
literal and free. (Bassnett, 2002) reveals that the icbtétween the two poles of translation, namely litaral free, has
started since the timaf the Roman Empire and since then has continued to bentagbalebate in various ways up to the
present. This statement is also confirmed by (Newmark, 20B8&)states that the main problémtranslatingis always:
whetherto translate literallypr freely, whoseargument has been going on since atieasitst century BC.

In principle, the starting point for the emergence ofowes versions of Bible translations, easftwhich leadgo one
of the two translation poless the different orientatiorof translations carried out based different principles which of
course also reflect different theoretical approachdss s triggered by various factors, one of which is thest
fundamental is that Bible translations are read by uampoups, both in terms of age and the ability of each ags go
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understand the messages received. In this case, (Nida, 18tdyudshes four circles of Bible readers, namely: childre
new literate, average literate, and specialists/experts

Based on the above understanding, Vinay and Darbelnéeirufi, 2000) assert that translatoechoose from two
methodsof translating, namely direatr literal translation and oblique translation. Accordindlygy strictly separate
translation procedures basealthese two different poles whichdirect translation when therga similar structural, lexical,
even morphological equivalence between two languages digdielranslation when there is structural or metalirtguis
differences and even certain stylistic effects that celpetransposed into the targetlanguage without upsettingytitactic
order, or even the lexis. In accordance to this linthofight, there are 3 procedures/technique of translatiorcdhabe
grouped into direcor literal namely borrowing, calque and literal and 16 procedessiique of translation that can be
categorized into oblique or free translation namely pasiion, modulation, established equivalence, amplifinat
reduction, linguistic amplification, linguistic compremsj generalization, particularization, compensation, dis@irs
creation, description, substitution, variation, adaptagiod note.

Referring to 3 types of procedures in direct translation aamti 16 types of procedures in oblique translation it is
revealed that 2 out of 3 direct procedures are applied anfl antdof 16 oblique procedures are utilized in transfertieg t
133 religious symbols from source language to the target langu@gdinmese. The finding on the analysis of 133 symbolic
expressions from the Book of Revelatibom SL which is Jay Green’s Literal Translation into TL which is Balinese Bible
Cakepan Suci cabe summarizedn the following table As it is described from the table the type of procedures in dicrect
strategies is dominated by literal procedure with numbeascofirance 4332%) and the type of procedures in oblique
strategies are dominated by decription with numbers afraoce 19 (14,2%), transposition with numhbafreccurance 21
(15,7%) and amplification procedures with numbersof ocagrad (20%).

Table 2. The List of Translation Procedures of the I&lio ExpressionsBaseth Taxonomyin Accordancdo Finay and
Dalbernet’s Line of Thought

Translation Strategies

Direct/Literal Procedure Obligue/Free Procedures
Procedures Occurences % Procedures Occurences %
Borrowing 2 1,5% Transposition 21 15,7%
Calque 0 0% Modulation 0 0%
Literal 43 32% Established Equivalence0 0%
Amplification 28 20%
Reduction 0 0%
Linguistic Amplification 1 0,75%
Linguistic Compression 3 2,25%
Generalization 5 3%
Particularization 1 0,75%
Compensation 0 0%
Discursive Creation 1 2,25%
Description 19 14,2%
Substitution 0 0%
Variation 0 0%
Adaptation 8 6%
Note 0 0%
45 33,5% 88 66,5%

b. Discussion

Direct/Literal Procedures are used by translatoEchieve formal equivalence. Nida (Nida, 1964) explains tleat th
translation of formal equivalence trigsreproduce formal elements, includir(@) grammatical units(2) consistency in the
use of words, and (3) meaning in terms of the source corfitbete are 45 symbols oaf 133 which are transferred by
utilizing direct procedureswhich in this case aredwing and literal.

1) Borrowing

This procedures applied by absorbing words direct expressions fror8L which include pure borrowing and
natural borrowing. The applicatioof borrowing procedure which in this case is natural bamgws shown in the
following data.
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Data 1
SL : Babylon the great has fallen (Revelation 18:2)
TL : Suba uug Babele (Wahyu 18:2)

Slightly different from pure borrowing which borrow w3 or idiomsof the source language without any changes,
naturalized borrowing inloves the act of adjusting wooinfithe source language to the spelling of the target lgegua
In this case, the word Babyl@borrowed and then naturalized through adjusteterBalinesespelling.

2) Literal
In literal procedure the translatiartranslating word for word without adjusting the translatprocess with the
context of the sentence
Data2:
SL : Crown of life (Revelation 2:10)
TL : Gelungan urip (Wahyu 2:10)

The interpretatioror the symbolic meaningf ‘crown of life’ is eternal life (Conner, 1992). In this case the SL is
translated literally to the TL by translating the rdigcrown’ into ‘gelungan and the word ‘life’ into ‘urip’. The
translator does not attemiat providean explanation regarding the symbolic meanafghe expressioftrown of life’
listed in the context of a sentence that reads: Befdhiuntil death,and | will give you the crown of life.

On the other hand, the use of oblique/free procedures in dyremivalent translation focuses attention not so
much on the source of the message, but on the target readpimnse. One way to define a dynamic equivalence
translation is to describé as“the closest natural equivaletd the sourcdanguagemessage.” This definition contains
three important elements: (1) equivalent, which refers ¢ostburce language message, (2) natural, which refers
towards the receptor language, and (3) closest, whicthetsvo orientations together on the basis of the highesl
of approximation (Nida, 1964). It also explained that naturalstaion must suit (1) the receptor language and the
culture as a whole, (2) the contekta particular message, aR) the readeof the receptor language.

There are 88 (66,5%) symbols out of 133 which are transferretilizyng direct procedures which in this case
are transposition, amplification, linguistic amplificatiofinguistic compression, generalization, particularization,
discursive creation, description, and adaptation.

3) Transposition

Transpositioris a translation process that replaces one class of wdtfusnother without changing the meaning
message. Transpositiaan alsobe implemented in a single language. There are two typammégosition: obligatory
transposition and optional transposition. Mandatory trasiion occurs when the target language has no other choice
due to different language system.
Dataa3:
SL: A new name (Revelation 2:17)
TL : Adan ane anyar (Wahyu 2:17)

In the case of datd, the expression in SL ‘a new name’ undergoes changing of grammatical category with the
type of mandatory transposition into Tadan ane anyar’ (name which is new) due to different language system.

4) Amplification
Amplification technique in translation process in an act ofigdiog a more detailed information that is not listed
in theSL
Data4:
SL : Satan’s seat (Revelation 2:13)
TL : Tongos Ratun Setane ngrajegang singgasanannyane (Wahyu 2:13)

Data 4 shows an example of an act of providing a mdeelele information in order to make the message clear
to the receptor. In this case, the simple expresSiatan’s seatin SL is translated intofL ‘Tongos Ratun Setane
ngrajegangsinggasanannyane’ (A place where the Queen of Satan upholds her thrde purpose is to suit the
message to the context of particular message whicterpirted aghe Satan’s throne of power (Conner, 1982).
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5) Linguistic Amplification
This translation procedure is applied by adding linguistimetgs in the TL. This technique is commonly applied
to consecutive translations or voiceovers.
Data5:
SL : Key of David (Revelation 3:7)
TL : Sereg druen Sang Prabu Daude (Wahyu 2:13)

The applicatiorof the linguistic amplification proceduie seenin the addition of the linguistic element 'druen’
which means 'belonging' that in this case replaces the ltigy@imction of the preposition 'of. In addition tbe
application of linguistic amplification procedure, this exgien also uses other procedure, namely amplification by
adding more detailed information about the word 'Daud' thrdlugladditionof the expression Sang Prabu (The King)
to provide information to receptors about the exist@icBaud' as King.

6) Linguistic Compression
This linguistic compression technigisgeapplied by combining language elements in the TL. Thisdpposite
of the linguistic amplification procedure which is addingliistic element in the TL.
SL : Golden altar (Revelation 8:3)
TL : Genah aturane (Wahyu 8:3)

In the data above, the translator applies the linguisticpoession procedure by removing the woégdlden’
which functionsasan adjectiveto explain the wordaltar’. In this case the translator also simultaneously apgiies t
descriptionprocedure for the word ‘altar’ by replacing the expression and briefly describiihg function of the ‘altar’ as
a place for offerings. In this case, ‘genah aturane’ means a plader offerings.

7) Generalization
Through generalization procedure, translators use a maerajef neutral terms in expressing words or terms
in TL. This technique is similar to acception.
SL : White robes (Revelation 7:9, 13, 14)
TL : Busana putih (Wahyu 7:9, 13, 14)

The specific meaning of ‘robe’ according to Merriam Webster Dictionary is a long flowing outer garment which
is used for ceremonial occasions or as a symbol of affiggofession. In Indonesian, the word robe also hasecifi
meaning, namely long clothes (below the knees), longesdedike those worn by Arabs, padri, or judges. The example
given above show how translators used the strategy of gematiali by translating the wor ttobe’ in SL into busana
putih in TL. Theword ‘busana’ in Balinese, which is the same word as ‘busana’ in Indonesian language generally means
clothes or clothing. This procedure was chosen by thslators probably because there is no specific woRhlmese
that can be used for describing long clothes that &ea ofterpreted as robes.

8) Particularization

The particularization proceduiie applied by translatoras a strategy of expressing more concrete, premise
specific terms from superordinatesubordinate from SL to TL. This technique is the oppasithe generalization
technique.
SL : clothed to the feet (Revelation 1: 13)
TL : nganggen jubah sane lambihne rauh ka cokor (Wahyu 1:13)

Oneof the examples of the 133 symbols that use the particularizechnique is the translation of the expression
‘clothed” which is an adjective to explain that there is someone called the Son of man who wedtsedbat reach to the
feet. Inthis case the word ‘clothed’ in SL is translated using a particularization technique into Balinese by adding the
word jubah’ which specifically means long clothes even thoughetiige already information that the clothes worn by
the entity are clothda a specific sense, namely long clothes knasrobe. This also shows thatthere is an inconsistency
in translating the word ‘robe’ where in the previous sentence (example), especiatiyRevelation 7:9 the translator uses a
generalizatiomechnique in translating the word 'robe' into 'busana' or ‘clothe’ in TL. The word ‘clothed’ in SL should be
translated simply as 'mebusana’ in the target language bebausas already information that the clothes wom ar
clothes that reach the feet.
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9) Discursive Creation
Discursive creation is a translation procedure which isedby displaying temporary equivalents that are
unexpected or out of context.
SL: Gold tried in fire (Revelation 3: 18)
TL : Mas ane murni (Wahyu 3:18)

On the datalve, the expression ‘gold tried in fire’ is transalted as ‘mas ane murni’ in TL. The strategy chosen
by the translator can be said to be discursive or to geavitemporary equivalent which does not necessarilyspumel
to the context of the sentence. The expres$ian ane murni’ or ‘pure gold’ can be the outputor resultof a purification
process thais carried out by burning golith a fire. Therefore the equivalent created by the tramsiatthis case is not
necessarily in accordance with the context referréa Revelation 3:18.

10) Description
Description is a procedure which is applied by replacingra t& expression with a description of its form and
function.
SL : Book of life (Revelation 3: 5)
TL : Cakepan ane mamuat adan anake ane maan idup (Wahyu 3:5)

Description is one of the 3 most common procedures usédhibsiators in translating symbols frdsh to TL.
Out of a totalof 133 symbols foundn the Book of Revelation, 18r 14.2% of the symbols are translated using
description techigue. One example is the translation of the phrase ‘book of life’ which is transferred intdcakepan ane
mamuat adan anake ane maan idup’ or a book that records the nanoéshose who have lifdn this case the translator
tries to providan explanation of the function of the book referred tolin S

11) Adaptation
This procedure of adaptatide applied when the translatis replacing elements of the source culture with
elements of the target culture
SL : Desert (Revelation 17: 3)
TL : Tegal (Wahyu 17:3)

The word ‘desert’ in the expression 'And he carried me away into a desert, by the Spirit' which is taken from
Revelation 17:3 in SL is translated into the word 'tegalthe target language. This procedure is carried out by
translators to adapt culturally to teringhe source language that are not knawthe target language. According to the
Balinese dictionary, the word tegal is interpreted &isld or dry land which is common in Bali or in IndoreeskFor
example, the word ‘tegal’ in Sundanese and in Javanese also literally meatd'"fie

4, Conclusion

This study proves that the translation of religious symmlsseparable from the dichotomy between literal
translation and free translation. This is evidenced bysie of several different types of translation stratdgies each
pole of translation. At the literal translation polensiators utilize 2 of the 3 types of strategies thastéwidirect/literal
translation, namely borrowing and literal. Meanwhile ttee free translation pole, the translator uses 9 oflthe
strategies that exist in oblique or free translation. bhitexh, this study also proves that translators alsonuze than
one translation strategy in transferring expressions frotoSSL. From the overall analysiswas also found that free
translation dominated the use of religious symbol trawslgirocedures, with the appearance of 88 out of a total of 133
symbolsor 66.5%. Therefor@ canbe concluded that the ideology used by translaitotsanslating religious symbols,
especiallyin theBook of Revelationjsthe ideology of domestication.
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