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Abstract

The role of Puri Agung Ubud is vital in upholding the religiosiscial, cultural, and economic ties
with the local community's liféan Ubud Traditional Village. NeverthelesB) practice,it is evident that
representatives from Puri Agung Ubud are frequently obdesmgaging in acts of control, wherein they attempt
to exert dominance or superiority in these aspects of gdnyedtilizing their accumulated social, cultural, and
economic capital as symbolic capital. This symbolic edmhowcases their status, prestige, authority, and
legitimacy. This occurrence highlights the employment oitsylic capital as a means of control by the elite of
Puri Agung Ubud. Therefore, the purpose of this study isxpioee the reasons behind the use of symbolic
capital as a tool of control by the elite of Puri Agungud. The theoretical framework underpinning this
analysis draws upon Bourdieu's structural generative themtySzott's patron-client theory. Employing a
qualitative research design rooted in critical sociaérsm@, data collection is executed through meticulous
observations, insightful interviews, and a comprehendigeature review. This study revealed that the social
capital, cultural capital, and economic capital of thet Rgung Ubud elite accumulated symbolic capital to
increase their status in obtaining recognition. This phenomé&nanotivated by strategies to maintain and
expand power, capital struggles, and distinction stragegie
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1. Introduction

The figures of Puri Agung Ubud play a crucial role as guardiapseserving the order of religious, social,
cultural, and economic dimensions integrated into lifeeof the Ubud Traditional Village community.
Nevertheless, empirical observations reveal that iddals from Puri Agung Ubud frequently engage in acts
of dominion, wherein deliberate efforts are invested serscontrol or manifest dominance across these
multifaceted domains within the societal milieu. Thisréga is facilitated through the strategic utilization of
their amassed social, cultural, and economic capitakhwisi subsequently transmuted into symbolic capital,
emblematic of their stature, renown, authority, Egitimacy.

Regarding the concept of symbolic capital as a meadsrmfnance exercised by the elite of Puri Agung
Ubud, Geertz (2017) and MacRae and Putra (2016) posit that tHeraatices within the palace served as a
potent force propelling political dynamics. These rituatgéably cast the nobility as pivotal actors and
artisans, the clergy as directors, while other carestis, devoid of noble lineage, assume roles as supporting
cast or observers. Suwartawan and Panuju (2019) concur,veitbn§uwitha (2015), asserting that Puri Ubud
adeptly employs strategic political communication methagiebto safeguard the continuity of Balinese
existence and cultural traditions. Subudi (2012) offers a pergpesiderscoring the paramount significance
of palace leadership within the community, particularlgmgendering culturally transcendent artifacts during
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the transition from an agrarian society to a tourisntro=fandscape. This transition is further characterized
by the dissemination of life philosophies among the Eopmjlencapsulating a form of leadership ethos.

The convergence of these diverse viewpoints emphaticatierscores the presence of compelling areas
necessitating thorough scholarly inquiry and criticalle&tion. The enduring vitality of the Ubud Traditional
Village communityin upholding theTri Hita Karana doctrine, encompassing harmonious relafiomsh
between the spiritual, human, and environmental domaémsains palpable. While the advent of global
values propels the community toward pragmatic and econpuoriuits, the sacrosanctity of religious and
cultural principles maintains precedence. This can biatied to the community's discerning and flexible
disposition toward change amidst the tide of globaliza@dmibuted in great measure to the resilient nexus
between the community and the palace (Sulandjari and Aagi28917: 64-66).

The Puri Agung Ubud depicts traditional symbols of enduringaaity, which persistently wield influence
or power to uphold and legitimize the palace's positiajafvati, 2017: 2-3). Within the Puri Agung Ubud,
three notable figures are Tjokorda Gde Putra Sukawati, ijak@ka Artha Ardana Sukawati, and Tjokorda
Gde Raka Sukawati. These three figures are descendaheslast monarch, Tjokorda Gde Agung Sukawati,
and they bear elite status due to their successful attairohesies that carry influence, control, and authority
within the community (Bottomore, 2006: vii). The power sagr held by the elite of Puri Agung Ubud in
shaping their assets and closely related to facets asichligious rituals, cultural customs, spirituality, art,
traditions, tourism, etcasthese aspects constitute domaihesapital acquisition.

The authority wielded by the elite of Puri Agung Ubud hagaificant dominance as a pivotal influencer
in the realm of religious activities within the commity. It is notably evident in the execution of prominent
ceremonies at the temple. The palace elite consigtesumes the role of Pangajeg Karya Agung (the
leaders of major ritual ceremonies) and contribute éisseasources, including knowledge, skills, offerings,
and financial contributions, which function as both td@nd investments dedicated to the divine (Wintara,
2020: 44). The elite's involvement in religious endeavoas imtegral component of community life (Subudi,
2012: 195). The power and knowledge embedded within their practie@ly illustrate the tangible
manifestation of symbolic capital dominance.

The utilization of legitimacy to establish dominanaghim the religious domain is further evident during
the enactment of the Ngaben ceremony (cremation cererabRyri Agung Ubud. The Ngaben ritual, which
involves substantial resources amth extensive temporal span, consistently incorporatesradogque
encompassing preparatory arrangements, construction ofréh®ton tower, aggregation of ceremonial
offerings, conceptualizationf the festivity, and a concluding phase dedicatetidying the cremation site
and managing residual ashes. The interpretation of thed is characterized by its grandeur, theatricality,
substantial cost, and expansive scope. Notably, ittseag the most assertive mechanism for reaffirming
aristocratic status. Within the local community, thefgrenance of this ritual is denoted as Karya Gde Ratu
the grand undertaking of the king. It encapsulates a fénmaligious dedication in which the acts of service
and worship seamlessly conflate (Geertz, 2017: 198-199).

The practices of dominance exhibited by the elite of Pgtingy Ubud are also manifest within the domain
of arts and traditions associated with cultural aspétts.instrumentsf power wielded by this elite group
are intricately linked to historical influences, ndyabnderscored by Tjokorda Gde Agung Sukawati's success
in fostering Ubud as a nucleus of visual arts. This legachées perpetuated by subsequent generations who
have significantly contributed to establishing Ubud asmter for performing arts. This pivotal role has
endowed the elite with a cultural asset, exemplifiedhgyAncak Saji, a venuer dance performances, and
the ownership of the cultural resource representetidofviuseum Puri Lukisan Ubud (Putra, 2016: 161-162).
Artworks acquire a distinct existen@es symbolic entities within cultural practices whereyhare duly
acknowledged and recognizedin essence, when they are socially institutionaliasdartistic creations
embraced by appreciators who validate tlasuch (Bourdieu, 2010: 15).
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The power in the form of symbolic capital possessed rngitally connected to the support of caste
factors. The caste system that is held serveseaftimdation for legitimacy, showcasing a reinforcenoént
the identity of power (Geertz, 2017: 48). As a member of theWlangsa group, the palace elite are
positioned in elevated places (Linggih) and accorded regegond others (Dwipayana, 2004: 49-50). This
arrangement is possible due to their status, which undetpinsléments of power within their dominant
practices, affording them influence to control aspectglajion, society, economy, and culture in shaping t
community's belief system. In this vein, the underlyiagse of the domination exercised by the dominating
faction over the dominated faction discovers its origm#e socio-economic background of the elite. Over
the courseof societal evolution from historical epochie the contemporary era, the stratification
hierarchical arrangementf societal segments has persistently existed, thus estaglishiframework
conduciveto the dynamicef dominance and submission.

Symbolic capital signifies a form of honor and autlyprggerving as a potent form of legitimacy where
there exists societal acceptance or acknowledgment gfrétotices being undertaken, concurrently binding
the community (Haryanto, 2015: 9). The robust power heldinvihe realms of religion, society, economy,
and culture that the elite of Puri Agung Ubud advocateekinblishes a nexus of legitimacy between
symbolic capital, dominance-engendering practices, andxteetian of power. Hence, this study aims to
critically analyze the utilization of symbolic capit@s a practice of dominance by the elite of Puri Agung
Ubud.

2. Theoretical Framework

Thetheoreticalframework utilized in this study encompasses relevant thethad are deemed applicable
to the research subject, aiming to achieve the intendedtioes. This study is analyzed utilizing Pierre
Bourdieu's theory of generative structures and James C. $uvett'gof patron-client relationships.

2.1. Theoryof Generative Structures

Bourdieu introduces three novel perspectives for comprehgrsdicieties. Firstly, the application of the
habitus concept is deemed successful in overcoming the isshe afdividual-society dichotomy, agent-
structural social framework, and freedom-determinism dahyg. Secondly, Bourdieu attempts to unveil
mechanisms and strategies of domination. Thirdly, Bourdieldelies the logic of practice among social
actors within an inequitable and conflict-ridden socialtegt. Bourdieu posits that the social realm is shaped
by myriad autonomous fields (including religion, culturelitims, gender, art, not solely economics) that
define models of dominance within society (Holilull@916: 99).

The correlation of this research with Bourdieu's theorgesferative structures illustrates how the elite of
Puri Agung Ubud act as agents shaping habitus through the chpitaldssess, encompassing social capital,
cultural capital, and economic capital. This accumula¢ieentually culminates in the formation of symbolic
capital strategically employed within specific domains,igaldrly in aspects of religion, society, culture, and
economy. This deploymenf symbolic capital becomes instrumental in their praci¢emminance.

2.2. Theoryof Knowedge Power:
According to Scott as cited in (Ansyari et al., 2019: Pétron-client relationships entail interactions
primarily characterized by instrumental exchanges betvegeindividual of higher social and economic

standing (the patron) and someone who holds a lower gogitie client), whereby the patron employs their
influence and resources. The objective of this relatignshio protect the less privileged individual (the
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client), who,in turn, is expectedo deliver supporbr personal service® the patron. The patron-client bond
is built upon and centred around an unequal exchange betweemotiparties; hence, the capital provider
assumes the role of the patron.

The correlation of the study with Scott's theory of @atclient relationships exhibits how the patron-client
relationship exists between the elite of Puri AgungdUfas patrons) and the community of Ubud Traditional
Village (as clients). It is due to the reciprocal iatgion taking place within the realm of symbolic cdpita
serving as a practice of dominance by the elite.

3. Research Method

The study employed a critical social science approachliieda relatively fresh theoretical perspective in
observing, comprehending, and analyzing social reslifieis paramount social science perspective has made
a substantial contribution to the advancement of the dielbcial sciences. Qualitative research is employed
to describe and analyze phenomena, events, sociatiastiattitudes, beliefs, and thoughts of individuals o
groups (Sugiyono, 2010: 102). The study employs two sources of dateryprilata and secondary data.
Primary data including observation and interview is olgdidirectly from informants regarding the resbar
objective, while secondary data is collected through titeeareview, document analysis, and field studies.
Analysis of the research data employed inductive analysigsfeasier to describe. However, at this phase,
the research outcomes can be determined by concludinglsyro@pital as a practice of dominance by the
elite of Puri Agung Ubud.

4, Result and Discussion

Concerning the utilizatiorof symbolic capitalas a mechanisnof dominance by the elite within Puri
Agung Ubud, three key factors give rise to the formatiorarofaccumulation of capital manifesting as
symbolic capital. This symbolic capital is subsequentméssed to assert dominance across the domains of
religion, societal dynamics, cultural practices, econoattvities, and political engagements within the
confines of Ubud Traditional Village. These factors argicately tiedto strategic endeavors aimed
sustaining and augmenting the authority of Puri Agung Ubudpdhsistent pursuit of capital accumulation,
and the demarcation of the elite from the general popuwiéthin Ubud Traditional Village.

4.1. Strategies Employed to Sustain and Augment the Power of BunigAJbud

According to the concept of Robert A. Dahl (as cited amyeinto, 2017: 47-48), power refers to the ability
to influence someone. It also entails the utilizatidndiverse resources (assets or capabilities) to elicit
compliance from others. Fundamentally, power takesdim bf a relationship as power-holders exert their
control. Similarly, power is consistently tied to poweurces, scope, and domains. Power sources are related
to wealth, trust, status, resources, and influence. Pse@pe serves as an indicator of power, referring to
activities, behaviors, attitudes;, decisions that become the objects of power (Budiardjo, 2008: 62

The application of symbolic capital as a tool for domagaby the elite of Puri Agung Ubud exposes the
implementationof strategiedo uphold or expand the authoritgf Puri Agung Ubud. The insights derived
from Bourdieu (as referenced Takwin, 2005: 21-23) assist researchersdissecting the mechanisms
underpinning the strategic utilization of symbolic capitahaseans of dominance by the elite of Puri Agung
Ubud. The notion of strategy and concept entails a domi#fsin positions across varying forms of capital
within their respective domains. Two distinct strategies employed: the strategy of reproduction and the
strategy of exchange, both contributing to the preservati@acquisition of power.
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a. Reproduction Strategy

The reproductive strategy employed by the elite of Puri AgubgdUbecomes evident through their
utilization of a leadership approach. In alignment with réisearch outcomes of Subudi (2012: 196), it is
apparent that the palace instigates a form of leadeksiown as Dana Sueca, characterized by a service-
oriented leadership that provides material and immatessaiurces selflessly to the community. The strategy
aimed at reproducing power also encompasses the appliodpatitical communication tactics. This notion
is substantiated by the study conducted by Suartawan anduR@®19: 75), whereiit is expounded that
Puri Agung Ubud sustains the authenticity of its traditionplaying climactic roles and exercising influence
within societal engagements. Through assuming leadersleip in social organizations, establishing artistic
studios, occupying council positions, and assuming regieaalership responsibilities, the palace adopts
strategies that effectively contribute to political coomication, thereby safeguarding the enduring existence
of the palace's traditions.

The reproductive strategies employed by the elite of Rgung Ubud within their undertaken practices
are meticulously designetb preserve and enhance their authority. The investrokrgymbolic capital
elucidates how the elite safeguard or amplify theiust#trough legitimacy, thereby securing power. This is
manifested through the networks they possess, their positioleaders in religious ceremonies, contributions
to the maintenance and constrootiof temples, supportor customary and religious activities within the
Ubud Traditional Village community, offering cattle in Ngabeeremonies, involvement in the Pangempon
Temple Gunung Lebah Camphuan, participation in Ngaben ceresnahiPuri Agung Ubud, crafting and
performing sacred masks, ownership of assets such eakA®aji Puri Agung Ubud and Puri Lukisan
Museum Ubud, cultural event contrisi Ubud, educational initiatives, roles within Puri Agung Ubud,
economically valuable family assets, authority, anlitipal positions.

The possessed legitimacies within their dominant practbape a reproduction of power, where symbolic
capital assumes a pivotal role by engendering a power repimuudthin the elite. It is achieved through the
formation of its legitimacy and the establishment of dw@mce. It underscores the presence of reproductive
strategies that uphold or expand power through investmestariholic capital. In their power reproduction,
the elite of Puri Agung Ubud also perpetuates symbolic captsla practiceof dominanceto their
descendants, thereby continuing the legacy of authoritglussdated by Wulansari and Hartono (2021: 186),
this regeneration or inheritance process embodies a fbencolturation that can be interpreted as cultural
assimilation. Regeneratiois carried outto pass down the dominant practices from the dlitetheir
descendants, encompassing religious, societal, culamdleconomic aspects.

During an interview, Tjokorda Gde Raka Sukawati, a notapled from Puri Agung Ubud, highlighted
that the essence of regeneration is to serve as adentd their progeny of the ancestral legacy of nurturing
the community and preserving the spiritual core afidlacross all dimensions. This heritage is transmitted to
the elite as guardians, and subsequently, these praateesgenerated within their descendants to impart the
profound values of their roles and duties as inheritors ofPthe. This sentiment was revealed in the
subsequent interview.

“...kedepannya kan apapun peran puri dalam agama, sosial, maupun budaya, dan ekonomi emang
sudah harus dari saat ini sudah diwariskan peran tersebukdib&eipada keturunan supaya nilai luhur
yang dulu dibangun oleh leluhur puri masih terjaga dan masih bisa yoenigaasyarakatnya tentunya
kan untukyadnya semuanya...” (Tjokorda Gde Raka SukawatiPuri Camphuan, 21 April 2023).

In light of the aforementioned interview, the practiceeafeneration emerges as a strategic facet within the

reproduction landscape. The religious, societal, cultunal,eeonomic facets within Ubud Traditional Village
functionasarenador the eliteof Puri Agung Ubud to construct authority and pursue coveted fofeepital.
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The strategy of regeneration, functioning as an investmecdhanesm, emerges as a means to sustain their
dominion. Consequently, the regeneration strategy is harnessethachanism to cultivate symbolic capital,
serving as a practice of dominance through subsequentagensr It engenders a continuum of the elite's
power manifestation.

Fig. 1. The Involvemenbf Tjokorda Angghara Sukawati énd Tjokorda Méndhara Patleawatiin the Sacred Mask Restoration
Processt Puri Agung Ubud. (Source: tjokgderaka_sukawati)

The figure above substantiates how the descendants ddlitkeare progressively shaping a practice
intrinsically intertwined with habitus and supported by capitthin the religious domain. The form of
dedication displayed within this sphere bestows authanitthe guiseof reverence. Furthermore, the
inheritance strategy illustrates how the elite pass dtheir possessed capital, including social, cultural,
economic, and notably symbolic capital, deemed crircidde power dynamics realm.

Additionally, the elite delivers formal and non-formeducation, imparting skills and knowledge to their
descendants within the community's religious, societalum@l] and economic practices. It confirms that the
offspring of the elite inherit the aptitudes necessary lier dontinued reproduction of power through the
dominant elite practices. Moreover, the reproductiortegyais also evident in how the elite leverage social
media, as a tool to exhibit diverse activities spanmaligious, societal, cultural, economic, and political
domains. These platforms, namely YouTube and Instagiamtion as instruments to construct the elite's
image, identity, and standing in the modern digital landscape.
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Fig.2. Instagram Account of Puri Agung Ubud & Tjokorda GRika Sukawati, (Source: Doc. Winta2823)
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Fig. 3. YouTube Accountf Puri Saren Agung Ubud & Tjokorda Gde Raka Sukawatiy{&: Doc. Wintare2023)

Instagram and Youtube accounts depicted above manifest thaqaedgractices encompassing religion,
society, culture, economy, and politics. These platfosmve as conduitsin the reproduction strategy,
effectively showcasing that traditional symbols of power emdeven in the modern era. The practices
undertaken by the elite of Puri Agung Ubud are outcomes of éxpiertise and talents, which are then
translated into natural-seeming capabilities that mahnaugh their activities, ultimately forming a habitus.
This habitus is fortified by capital, representing a fedupotency, a distinctive force operative within a
specific domain (Takwin, 2005: 16-17).

b. Exchange Strategy

The strategic maneuvers of the elite through their practicege upon the utilization of diverse forms of
capital, including the exchange of social, cultural, ecdnprand symbolic capital, transformed into
alternative capital forms. It serves the intent of présgrand expanding their authority. Following the
thoughts of Bourdieu (1990: 230) and MacRae (2005: 408), the diverse fosmgalfpower metaphorically
represent modalities that continually transform and¢htenge with one another. This concept is closely tied
to the notion of capital conversion or exchange, which &rategy for symbolic capital creation. The
conversion of social, cultural, and economic capital allows for thequisition of specific authority,
particularly within the contexdf the elite of Puri Agung Ubud.

According to MacRae and Putra (2016: 207), Puri Agung Ubudforans economic capital into two
distinct types of political capital. The first is couchetdhin traditional terminology, while the second is
framed in more contemporary political discourse. Thisversion is facilitated by the unremitting cultural
capital that serves as a bridge between the palace amdrimunity. The conversion of social capital by the
elite of Puri Agung Ubud into political capité evidentin the way their social networks indirectly function
asa form of political capital.

Cultural capital is also subject to conversion into entinacapital, revealing the role of cultural norms in
shaping and perpetuating social status. This transformagioontes apparent in instances such as the Puri
Agung Ubud, the Ngaben ceremony held there, Ancak Saji PungAgibud, Museum Puri Lukisan Ubud,
and the management of cultural events, all of which @meet into economic assets, generating financial
advantages for the elite of Puri Agung Ubud. This type of aoanoapital is intricately tied to the tourism
realm, an arena marked by endeavors to gain economic WaaRae (2014: 5), asserts that Puri Agung
Ubud undertakes substantial financial capital investme&hich subsequently yields significant symbolic
capital. It is observed in their efforts to seeminglyoretruct cultural heritage within the local community
while concurrently aimingo proliferate tourism attractions.

The ensuing exchange strategy is centered on the trnaragfon of symbolic capital into a form of political
capital. The symbolic capital owned by the elite in FAgung Ubud mirrors their status as descendants of
Ubud's last King, reinforced by their held positionsspge, authority, and influence encompassing religious,
societal, cultural, and economic domaittsividly describes how the elevated legitimacy of thiee&anbe
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converted into political capital. The ingrained identwithin the eliteis reflectedin their constructed
understanding of the realities they confront. Conseqyeifite elite employs political marketing to shape a
political image that sways the public's support.

Symbolic capil is closely intertwined with symbolic powes definedby Karnanta (2013: 12), referring
to the power to transform and create reality, whighdcognized, acknowledged, and deemed legitimate.
Within the social reality existing in society, it appetrde a realm for the elite of Puri Agung Ubud to shape
symbolic capital and power.

W = G |
Fig.4. Tjokorda Oka Artha Ardhana Sukawati with a dartheing the stagingf “Calon Arang," displaying the "SainSatu Jalur"”

(Source: Instagram tjokgderaka_sukawati)

Figure 4 illustrates how the elite of Puri Agung Ubudtetyizally employ their symbolic capital, utilizing
their status and legitimacy as performers of sacredk ihaisces, as a means to exchange for political capital
and garner societal support, particularly within the religiousain. It is visibly demonstrated through their
photographic presentation, embodying the "Salam Satu" Ipdsture, emblematic of the political alliance
between | Wayan Koster and Tjokorda Oka Artha Ardhana Sukéaster-Ace), who held the first position
in the 2018 Gubernatorial and Vice Gubernatorial electiorkdinglifies how the symbolic capital strategic
utilization by elite members functions as a practic@amfier domination, delineating a distinctive boundary
between the palace and the general populace, inducingeactaisciousness, and reinforcing the legitimacy
of an established societal order.

4.2. Capital Struggle

Bourdieu's perspective portrays society as an interconneamrd aharacterized by a struggle for power.
This arena encompasses various domains, such as religioiad, sultural, economic, and political spheres.
Within each, agents occupying established positionseatiog new ones engage in a competitive struggle for
control over specific interests or resources inhererthéorespective arena (Bourdieu, 2010). The capital
struggle by the eliteof Puri Agung Ubud carbe classified within arenas encompassing religious and
customary practices, cultural and artistic activitiestismn, and political engagement.

a. The Capital Struggle within Domaof Religious and Customary Practices

According to Bourdieu (as cited in Verter, 2003: 153-155), thereéreligion constitutes a hierarchically
structured arena aimed at gaining prestige and power. Tigieus domain requires the mastery of strategies
to achieve expected goals. Authority within religious prastitypically results from the ability to fulfill
religious needs or cater to the lay audience. The comesl material resources is a function of the affinity
between power and religion.
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The form of struggle by the elite of Puri Agung Ubud ie thligious arena demonstrates the elite as agents
owning habitus and the same resources as other soams agthin Ubud customary village. The image and
perception of the palace are crafted through subtler eleraedtligious values, extending to traditions such
as contributing to temple renovations, participatingillage activities, aiding religious ceremonies, and so
forth (MacRae, 2005; Suwitha, 2015: 116).

An illustration of the pursuit of resources through thkzation of symbolic capital as a practice of power
can be observed through the elite status of Puri Agung dbtlde Pangempon of Gunung Lebah Camphuan
temple. This case reveals the utilization of symbcdipital as a means of asserting dominance while gjrivin
for resources. By holding a position of authority, thieetan exert control over the power dynamics that
influence the community members engaged in the tempdenomies. This indirect influence enables the elite
to accrue social capital through the establishmehtetworks and social relationships, consequently
bolstering their symbolic capital.

The elite of Puri Agung Ubud also holds a significant pasits the "Pangrajeg Karya" (chief of main
rituals). As the Pangrajeg Karya Agung, they wield cdntver the execution of primary ceremonies and
contribute essential resources sumb knowledge, skills, offeringspr financial supportas capital or
investmentto the divine (Wintara, 2020: 44). This dynamic operates withinréaém of religious and
customary practices, underscoring the pursuit of reseurgethe elite. Within this context, the elite stake
their practice and resources, reflecting a struggle doiak capital in acquiring social networks within the
Ubud Traditional Village community. Moreover, this endeaemresents a quest for symbolic capital, aiming
to enhance their social status.

The elite of Puri Agung Ubud demonstrates a significassgssion of high economic capital, with their
assets dominating the Ubud Traditional Village. As prevadditdas, they have the capacity to harness social
capital to establish social networks and symbolic capiitals reinforcing their elevated social status. A
parallel perspective is offered by Suartawan and Panuju (2019: &73hth Puri Agung Ubud family is
recognized as an established Puri in Gianyar, particulaidyto their ownership of rice fields and tourism-
related assets.

b. The Capital Struggle within Domain of Cultural and Artistic Atis

The Ubud Traditional Village possesses a cultural uniqueahesss embodied in its art paintings, dance
performances, and traditional architectutedisplays how the village's potential, rootedcultural identity
and artistic expression, evolves into a battlegrounddoious stakeholders to contend for resources. Culture
also becomes a space for political interests to dasbng different groups, each vying for dominance and
power,ashighlightedby Putra (2008).

The ownership of the Puri Lukisan Ubud Museum, the AncakoB&juri Agung Ubud, the Tedung Agung
studio, cultural performances, and educational initiatiegesas instruments wielded by the elite of Puri
Agung Ubudto execute a strategic dominance mechanism, particularithe pursuitof resources.lt
underscores the inherent cultural and artistic potentilbofd Traditional Village, where numerous entities
possess museums, venues for cultural performances, stextogs, and more. Hence, the cultural and artistic
domain becomes a battleground where these elites cerfgpesources, leveraging their economic assets to
secure a dominant position in the contest for cultural andanmic resources. Consequently, this contributes
to their symbolic capital amplification, manifestiagan elevated elite status.

When culture and the arts are commodified within the $ourlomain, which inherently intersects with
economic aspectst triggers a rivalry among agents possessing comparableratutesourcesin this
competitive colosseum, the vanquisher emerges as indisiduil substantial economic capabilities and an
esteemed status, exemplified by the el@eBuri Agung Ubud. These elites possess a more robustrezono
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foundation comparetb their counterparts, bolstered by their impressive eduttbackground and fortified
by their symbolic capital.

c. The Capital Struggle within Domain of Tourism

According to Sulandjari and Ardhana (2017), tourism Ubud is embeddedin culture, nature, and
spirituality. The tourism model developed aligns with the'arsmherent potential, which revolves around the
uniquenes®f its culture. The dominant local cultural artisiry Ubud coexists alongside modern amenities
and infrastructure, such as contemporary markets, rastauyhomestays, villas, and the like. Nevertheless,
within the context of village tourisrim Ubud, there seems to be a manifestattbrmodal struggle by the
elites of Puri Agung Ubud. This struggle is demonstrated éir itilization of the cultural-based tourism
potentialasanarenaor the modal resources’ pursuit.

The elite of Puri Agung Ubud exhibits their modal struggleugh the transformation of assets into
economic capital. It is evident in properties like iuddings within Puri Agung Ubud, Palebahan Ancak Saji,
Puri Lukisan Ubud Museum, and their family's religious ceremoiiiesse transformed assets underscore the
commercialization of culture within the tourism industtgnverting them into commaodities with economic
significance. Notably, their focuen tourism-related assetis evidentin land ownership, encompassing
establishments like Hotel Tjamphuan, Pita Maha Resort, Aguing Ubud, Puri Lukisan Ubud Museum,
Ancak Saji Puri Agung Ubud, Yayasan Bina Wisata, Sakti GaRksort and Spa, The Lair Restaurant,
Simply Social Restaurant, One World Retreats, andenidne strategic utilization of these economic assets
within the tourism sectoimproves the elite's economic capital, thereby reiifigr¢heir symbolic capital.
This accumulated capital is wielded as a powerful toob&serting dominance within the tourism realm of
Ubud's traditional village.

d. The Capital Struggle within Domain of Politic

Elections serve as a platform for the mechanismit erculation, determining the occupants of political
positions within the government. The political areneobges a space that can facilitate the enhancement of
symbolic capital among the &liof Puri Agung Ubud.As noted by Wintara (2020: 70 the political
domain, Tjokorda Oka Artha Ardhana Sukawati once facedbade during the Gianyar Regent election,
which was conducted through the Gianyar Regional House pfeRentatives. This setback caused
disappointment within the Puri Agung Ubud family. Nevertiss| this failure indirectly led Tjokorda Oka
Artha Ardhana Sukawati to expand his network connectionfsifiare endeavors.

As per MacRae and Putra (2008: 109 - 117), during the 2008 Gianyardyedection for the position of
Regent and Deputy Regent, the contest did not mesfigct competition among political parties. Instead, it
was a contest between the Puri Agung Ubud and Puri Gidmyarpyal houses. The political contest arena in
Gianyar in 2008 showcased a rivalry between two candidate @andidate number 1, Anak Agung Gede
Bharata, partnered with Putu Yudha Thema and was supported Bptearty. They competed against the
candidate pair Tjokorda Oka Artha Ardhana Sukawati and Ddade Sutanaya, who was backed by the
Golkar party, Democratic Party, and other parties forntiregy Gianyar Bangkit coalition, which emerged
victorious. Similar to 2018, when the elite of Puri Agudigud, Tjokorda Oka Artha Ardhana Sukawati,
engaged in political contests at the provincial leveingyor the Deputy Governor seat for the 2018-2023
term alongside | Wayan Koster, who was running for thee@wr position as number 1 candidate, supported
by several prominent parties (CNNIndonesia.com, 2018).

In light of this phenomenon, Tjokorda Raka Kerthayasa also highligitets possessing substantial
knowledge, a massive support base, and significant ecomesvarcess highly efficient and enablean
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individual to engagen political contests, particulariy striving for power control. This sentimerig echoed
in the following interview.

“...pengetahuan, massa, dan modal ekonomi yang cukup ada itu kan harus dimiliki ketika bertarung
kepolitik dan ketika memiliki tiga aspek tersebut makaedkan jalan untuk menuju kontestasi politik
praktis tapi kan sekarang tergentung hasilnya seperti apgadmodal tersebut harus dimiliki seseorang
untuk mencapai kuasa yadtnginkan...” (Tjokorda Raka Kerthayasa at Puri Ibah, 22 April 2023).

Based on the interview, securing victory in politicahtgsts requires a combination of knowledge, a
massive support base, and economic resources as a roeatert power. Throughout this endeavor, the
significance of symbolic capital becomes evident} asrives as a subtle yet powerful indicator of high status.
Consequently, elites harness the political aten@nhance their symbolic capital, thereby exerting inflaenc
to augment their social, cultural, and economic capilahce, the struggle for capital by the elite of Puri
Agung Ubud in the realms of religion and customary practicgi$yral and artistic domains, tourism, and
politics entails practices aimed at accumulating socidtural, and economic capital, all of which converge
within symbolic capital. The elite are highly activestnucturing, constructing, and producing their positions,
ultimately achieving their desired objective.

4.3. Distinguishing Factors Between Elib¢Puri Agung Ubud and the Ubud Traditional Village Community

Quoting from Bourdieu's perspective (as ciiadJatmiko and Abdullah, 2021: 106), the concept of
differentiation refers to an action undertaken by individualglistinguish themselves and showcase their
social class within society. Differentiation is empldy®y the upper class to emphasize their distinctive status
compared to other lower societal classes. The stratiedifferentiation can be observed in the social livks
the elite community of Puri Agung Ubud, where they ar@eeted and esteemed due to their status as
descendants of the last king of Ubud, Tjokorda Gde Agung Ubhdse contributions were crucial in the
development of tourisrim the Ubud Traditional Village.

In terms of religion, the differentiation between theeetind the general populace is also evident, as the
Puri elite are still prioritized in roles such as Parggdfarya (ritual leaders), Pamucuk Karya (ceremonial
leaders), performers and creators of sacred masksllaas key figures in the maintenance and construction
of temples. Tjokorda Gde Raka Sukawati further highlighted tthat positionof Puri Agung Ubudis
consistently prioritized within the realm of religion, evk there exists an authority responsible for upholding
the proper execution of rituals under established traditibhss sentiment is reflected in the following
interview statement.

“...puri ini kan memiliki peran yang utama dalam agamapangrajeg, pamucuk, pembuat topeng sakral
dan masih banyak lagi itu kan tugas puri sebagai pengayom makéudaarus ada arahan supaya
gimana pelaksanaan upacara berjalan baik dan benasegatut mungkin kan kitaharus bisa memfasilitasi
memang puri selalu diutamakan ya dalam upacara agaremskdugas sebagai penuntun dan mengontrol
upacara itu harus seperti apa dan ya tatanan agama kan harus terlaksana dengan benar” (Tjokorda Gde
Raka Sukawati at Puri Camphuan, 21April 2023

The statement by Tjokorda Gde Raka Sukawati closely ags®mwith the statement made by Tjokorda
Gde Putra Sukawati in an interview. In this regard, thte efi Puri Agung Ubud is metaphorically placed at
the pinnacleof a pyramid, signifying their elevated position whereythbear the responsibilityof
guardianship. This concejstarticulated irthe following interview excerpt.
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“...Puri dengan masyarakat ini kan seperti piramid ya, puri ini diujung pertama ditaruh dan selaku itu
bisa tidak kita mengayomi, memberi wawasan terhadap madsyakaitan dengan kehidupan sehari-
hari...” (Tjokorda Gde Putra Sukawati at Puri Agung Ubud, 23 April 2023).

Based on the interview, religion, and traditional customgesas a domain for the elite of Puri Agung to
establish and display their distinctiveness from theegd community in Ubud Traditional Village. The
authority and control exercised by the eliteevery religious and customary activity represenoranfof
power derived from symbolic capital, creating distinctioftse prominent position they hold is illustrative of
how the highest echelons of power are held by the elit

The position as the Pangempon of Gunung Lebah temple al&s ser a distinguishing factor between the
elite and the general community. The elite exertéroband authority over the implementation of ceremonies
at the temple, which naturally involves the community®igipation in these rituals. This differentiation is
carried out by the dominant class underscore their unique statirs contrastto the less privileged.
Disparities are also evident in terms of cultural ownigravhere the cultural assets owned by the elite of Pu
Agung Ubud still outshine and dominate, including holdings siscthe Museum Puri Lukisan Ubud, Ancak
Saji of Puri Agung Ubud, and the Sanggar Tedung Agung, amdregsotFurthermore, the differentiation
within a cultural context extends to religious practicegof which is the Ngaben ritual, a death ceremony.

Accordingto Geertz (2017: 21), the theatsrusedto dramatize the obsessions of the ruling classeen
in the "Ngaben" ceremony in Puri Agung Ubud. It illustsaiee existence of social inequality in the form of
"varna" or "caste" distinctions and the pride associatigd social status, evident through honorific titles
bestowed upon the rulers. It highlights how the grand Nga&besmony serves as a strategy to reinforce
distinctions, ensuring that the elite remains the danticlass. From the educational point of view, the elite
also creates differentiation through their educationakdpacinds and proficiency in foreign languages.

The spoken language also serves as a means to estafifisbtidhs, where when communicating with
figures from Puri Agung Ubud, the community communicates refined manner. This aligns with Subudi's
perspective (2012: 194) that the community of the Ubud Traditionkgéilpositions the Puri Agung Ubud
family in high regard and with the utmost respect. Commitioitavith Puri figures often involves using
refined language and displaying courteous body langualge. pfocess of positioning onesétf attain
differentiation is referred to as "distinction." In tltigntext, symbolic domination entails utilizing symbols to
create differences and exert influence without beinggdeed as oppressive. Instead, it is seen as a normal
practice and gains approval from those being influenced.

The pattern of differentiation between the elite of PAgung Ubud and the community of the Ubud
Traditional Village is also linked to analysis throudte tpatron-client theory. Scott, as cited in Ansyari,
Harsato, and Fitriyah (2019: 14), clarifies how the reciprogiationship between the patron (elite) and the
use of their authority and resources distinguishes therthe highest classlt resultsin clients (the
community) delivering respect and providing personal servicdke patron. The patron-client relationship
between the elite and the community illustrates hombmlic capitalas a practiceof elite dominationis
highly respected and esteemed. Consequently, this bond hepattens and clients establishes a distinctive
pattern that positions the elite as the dominant class thientgenched traditions.

5. Conclusion
The utilization of symbolic capital as a means of éxgrtlominance by the elite of Puri Agung Ubud can
be attributed to three fundamental factors that contriloutieet rationale behind employing symbolic capital in

this manner. Firstly, it functions as a strategic foolsustaining or expanding the power held by the elite of
Puri Agung Ubud, achieved through the reproduction strategythendapital exchange strategy. Secondly,
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this practice aligns with the pursuif accumulating capital, occurring across diverse domatiich 8s
religious and traditional customs, cultural and artigizeses, tourism endeavors, and political involvements.
Lastly, it signifies a strategy aimed at setting aparettie from Ubud Traditional Village community. Across
domains encompassing religion, society, culture, econ@mg, politics, the elite maintain their dominant
position, while the community assumes a subordinagg fatilitated by the utilizationf symbolic capitabs

a method of exercising control.

The novelty discovered findings and the prospects thegatdvighlight three key aspects. Firstly, the
accumulation of social, cultural, and economic capital regribe elite of Puri Agung Ubud translates into
symbolic capital, enhancing their status, prestige, atyhand legitimacy. A significant finding is the
presence of "Taksu," a form of symbolic capital heldhgyelite, which imparts charisma, allure, charm, and
magnetic attraction. Secondly, the strategies employedhéyeliteto sustain and expand their power
encompass reproductive strategies such as inheritancstniverdg of symbolic capital, economic investment,
as well as crafting an image and identity through social n@dtéorms like Instagram and YouTube. The
findings indicate the conversion of social capital intdtall capital, cultural capital into economic capital,
and symbolic capital into political capital, among othe&kdditionally, the utilization of symbolic capital as
practice of domination serves as a tool to advocatedaows forms of capital within different domains and
functions as a strategy of differentiation between tite ef Puri Agung Ubud and the community of Ubud
Traditional Village.

The findings also shed light on a third aspect revealing these dynamics lead to social inequality and
perpetuate patterns of patron-client relationships. Furtivesnthe culture and arts of the community have
become a political domain. The elite also gains addade\fabm their practice of domination in the realm of
cultural tourism, particularlyin augmenting their economic capital and, consequentlyarasiig their
symbolic capital. Lastly, in the political sphere, thattions result in political contestations, evidencgd b
their victoriesin the Gianyar Regent Election of 2008 and the Bali Govettemtionof 2018.

The theoretical framework applied to the researawalithe researcher to adopt a critical perspective in
unraveling the usage of symbolic capital as a practice ofinddion by the elite of Puri Agung Ubud.
Bourdieu's theory of generative structures helps to und¢beedomination strategies, including reproduction
and conversion strategies that the elite employs to aiaiot acquire power. It sheds light on factors related
to the pursuit of capital, differentiation strategiasd their impact on social, cultural, economic, and palitic
aspects. Additionally, the utilizatiolnf Scott's patron-client theory illustrates the ongoirgdationship
between the elite and the Ubud Traditional Village comiyunésembling the relationship between rulers
and their subjects. This framework highlights the contindeminance of the elite and the subordinate
position of the community. Ultimately, through these theoretiftaimeworks, the study can effectively
address and illuminate the issathand, offering a critical analysié the studied phenomenon.
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